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First of all, begin by adjusting your motivation according to the instructions of all the great lamas of this tradition, and think 

that you’re here in this occasion to receive the most profound Mahayana teachings, with the ultimate aim of reaching the 
state of enlightenment in order to be able to benefit all mother sentient beings. With this thought, please adjust your 

motivation for listening.

We will continue with the next verse. The next verse actually comes with a bit of outlines. You can see in your text it says, 

“2.2.1.2.1.4.2.3.2.2.1 Explaining the pure and impure qualities of the four bodhisattvas.”1

When he talks here about four bodhisattvas, he’s talking about bodhisattvas who are in four different levels.

1. bodhisattva on the 1st ground

2. bodhisattvas on the 2nd to the 7th ground, inclusive

3. on the 8th and the 9th ground

4. bodhisattvas on the 10th ground

It’s going to explain the purity and impurity, in terms of these four levels, or types of bodhisattvas. It begins with the first 
one, bodhisattvas on the 1st ground, so you can see that the next outline is “2.2.1.2.1.4.2.3.2.2.1.1 the first production of the 

ultimate mind.”2 It refers to the first time that you generate ultimate bodhichitta. That again, has two subheadings: “Qualities
For Ones Own Purpose,” and “Qualities For the Purpose of Others.”3 We will begin with that.

Okay, so we’ll begin with the first of the two subheadings, which is qualities for one’s own purpose. It says “Conqueror’s 
children who comprehend this untransforming suchness, are born, etc. (by the power of compassion and prayer). 

Those blinded by ignorance who see that are amazed.” [I.69]4 “Conqueror’s children” refers to bodhisattvas. Here we’re 
talking about arya bodhisattvas on the 1st ground. They say “those who comprehend this untransforming suchness.” What 

they comprehend is the unchanging nature of the mind. The ultimate nature of the mind. And they comprehend it by direct 
realisation. Themselves, they are free from taking rebirth due to the power of karma and affliction. In that sense, they have 

escaped birth, ageing, sickness, and death. However, out of compassion, they will take another rebirth. In the second part of 
this sentence, it talks about “those who are blinded by ignorance.” The term “blinded” there indicates that they don’t have 

the eyes of wisdom or that their wisdom is very limited. It’s talking about ordinary beings. These ordinary beings, take 
rebirth due to the usual forces – under the power of karma and afflictions – and experience birth, sickness, ageing and death. 

By observing all that, they are amazed. This is an amazing situation. Bodhisattvas come to mature the mindstreams of those 
who are blinded.

The second verse is talking about the qualities for other’s purpose, we are still talking about arya bodhisattvas on the 1st 
ground, we haven’t changed. It says,

“Those obtaining the object of practise of aryas, demonstrate (birth, etc.) as the object of practice of children. 
Because of that, they are the friend of migrators, possessing supreme compassion and means.” [I.70]

It says “those obtaining the object of practise of aryas.” The “object of practise of aryas” is to develop the direct realisation 
of the emptiness of the mind. Those who engage that are arya bodhisattvas. And then it says, “those obtaining.” What have 

they obtained, actually? They have obtained freedom from the suffering of birth, ageing, sickness, and death. Now, 
interestingly, the commentary of Gyaltsap interprets the word “obtaining” as “having complete abandonment of the 

suffering.” So that’s that point that we have mentioned before, whether they have complete abandonment or not.

1 pp. 395 in Bo Jiang’s translations.
2 pp. 395 in Bo Jiang’s translations.
3 pp. 396 in Bo Jiang’s translations.
4 <<162>> (pp.  111 for  root  text  and  Asanga’s  commentary,  and  pp.  395 for  Gyaltsap’s  commentary)  in  Bo Jiang’s

translations.
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“Obtaining” is obtaining freedom from the suffering of all that. However, they demonstrate birth, etc. as the object of 

practise of the children. The children, or the childish, are ordinary beings. The object of their practise is to take rebirth 
with all this experience of suffering, ageing, and sickness, and death. So the bodhisattvas who have obtained freedom 

from that, nevertheless, demonstrate taking a body that will go through the process of birth, ageing, sickness, and all that 
just to relate to those ordinary beings.

Then it continues by saying, “because of that they are the friend of migrators possessing supreme compassion and means.” 
“Because of that” is that is they take rebirth for the sake of maturing the mind stream of the disciples. That’s the reason why 

they come, why they return.

They are the friends of migrators because they act in this way. They are the friends to all migrators and they are the supreme 

type of friend for all types of migrators. “Possessing” refers to possessing two things, (1) one thing is means or method, 
which is the different means that they will use to tame or help or benefit sentient beings. They have every variety of means 

and methods, so they are very skilful. And the (2) other thing that they possess is compassion--this great compassion which 
is supreme. They come in order to mature the mind stream of others with great means and great compassion.

With this, we complete the first category of bodhisattvas, which was bodhisattvas on the 1st ground. And so we saw that we 
have two subheadings for that. These are the 1st ground bodhisattvas. Now for the second category, which is bodhisattvas 

from the 2nd to the 7th ground. This comes under the subheading, “2.2.1.2.1.4.2.3.2.2.1.2 Entering conduct.”5 
“Entering/engaging conduct” refers to the practises of the bodhisattvas of that second category, and again, we have two 

subheadings. The first one is “not affected by the stains of that, though abiding in the world,” and “explaining through 
applying examples to meaning.” It’s talking about the qualities of bodhisattvas from the 2nd to the 7th ground.

“Those (bodhisattvas) transcend all mundane (states), without moving from mundane (birth). They practise 
without being affected by mundane stain, or mundane purpose in the world.” [I.71]

It begins by saying “those,” those bodhisattvas. Obviously the word “those” refers to those bodhisattvas who are from 2nd to 
the 7th the ground. These bodhisattvas transcend all mundane states. That means they transcend, or they have gone beyond 

any mundane conduct, any mundane activity, while not moving from the mundane. So, without moving, meaning they 
remain, they remain in the world.

How? By taking birth, so they remain within the mundane realm by taking birth, and then experiencing sickness, ageing and 
death. They remain with this out of their great compassion because they want to mature the mind stream of ordinary beings 

who are bound in the mundane world. “They practice without being affected by mundane stain.” Their practice or their 
conduct is completely unaffected, spotless, stainless, and they don’t have any mundane purpose when they act.

So this expression here that “they practice without being affected by mundane stains.” “Without being affected” means that 
they are not under the power or under the influence of afflictions at all. In comparison, ordinary beings are actually affected. 

They live in the world and are affected, they are under the power of afflictions. And because of that they are oppressed by 
suffering, and because this is the case, ordinary beings cannot really work for the benefit of others. They try to work for the 

benefit of others, they try to benefit, but what they accomplish is not done correctly. However bodhisattvas are unaffected, 
with completely stainless behaviour and therefore they can work correctly and perfectly to bring about the benefit of others.

We’ll continue with the next verse. The next verse comes under the second outline, which is explaining through applying 
examples to the meaning.

“Just as a lotus is born in water, but water does not (adversely) affect it, in that way, though (bodhisattvas) are 
born in the world (they) are not affected by mundane dharmas.” [I.72]

So it begins with an analogy of the lotus. “The lotus, which is born out of the water.” In other texts we have the expression 
‘the lotus that is born out of mud, but is not affected by mud.’ Here it talks about the water. Born out of water, but not 

affected by the water. It’s the same meaning exactly. So, just as the lotus flower is born out of water and mud, but is not 
affected by these things, similarly, these bodhisattvas from the 2nd to the 7th ground, are born in this world. They are born in 

this world, but they are not under the influence of karma and affliction. And because they’re not under the influence of 
karma and afflictions, they are free from the suffering that comes from those things. So they don’t have the suffering of birth,

of ageing, sickness, and death, and anything else in between. They’re born out of the water or they take birth in this world 
out of their great compassion to benefit simple beings. But they’re not affected by the suffering of this worldly existence.

5 pp. 396 in Bo Jiang’s translations.
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We’re continuing with the next verse. The next verse comes under the outline that says “2.2.1.2.1.4.2.3.2.2.1.3 

Irreversibility.”6 This is the third group or category of bodhisattvas. We know that irreversibility will definitely occurs on the
8th ground. And although the 8th ground is explicitly mentioned in the commentary and so forth, we understand, indirectly 

also it’s the 8th and the 9th ground. For those bodhisattvas, it says,

“(Bodhisattvas) always accomplish actions with intellect blazing like fire. They always evenly engage equipoise 

and absorption pacifying exertion.” [I.73]

It says “bodhisattvas always accomplish actions with intellect blazing like fire.” As we said, the commentary explicitly 

speaks about bodhisattvas of the 8th ground. These bodhisattvas on the 8th ground engage activities for the sake of others. 
And always in all cases, they do that without great exertion. It means their mind doesn’t find it difficult. They don’t have to 

overcome any great difficulty in terms of their mind, any great resistance. It says they have the intellect that is blazing like 
fire. The analogy here of the fire that is blazing almost effortlessly, it comes from wood that is very dry. When the firewood 

is very dry, it’s not difficult for the fire to blaze. It seems that it’s very easy. It’s almost effortless to get that fire blazing 
immediately. So this is the state of the mind of bodhisattvas. At this point, they work for the benefit of others with very little 

difficulty. Almost always blazing in terms of their activity.

The next sentence says “they always evenly engage equipoise and absorption, pacifying (exertion).” So not only the 

activities that are performed for the sake of others are like a blazing fire, like a fire that spreads easily, but in addition to that 
they engage equipoise and absorption. They have different meanings, these words. First of all, the “absorption.” The 

“absorption” indicates that they engage concentration that has overcome gross levels of exertion, gross levels of effort. It is a
type of absorption that overcomes afflictions. In other commentators we find the expression “absorption that is free from the 

signs of elaboration.” Signs of elaboration there refers to grasping of the self. It is that type of concentration. Both 
expressions here have the same meaning. And the other word here that “they engage equipoise.” “They engage equipoise” 

that has these qualities. “Equipoise” here in particular means that they have power over non conceptual equipoise, which 
refers to direct realisation of emptiness.

With this point where it says here that “they engage absorption, that is pacifying.” There are, as we say, two interpretations. 
In Gyaltsap Je Rinpoche’s commentary, you will find the expression that “they engage absorption that definitely abandons 

afflictions.” We’re talking about bodhisattvas on the 8th ground, so yes, they are abandoning afflictions, and the other 
expression is that “they enter this absorption that pacifies signs of elaboration.” They have the same meaning, these two 

expressions. So they pacify, as we say, they pacify exertion that is at the gross level.

The reason why they always engage this absorption, comes first. The reason is the equipoise, right? The term of equipoise 

here is that they have gained control, they have gained power over non-conceptual realisation, which is the direct realisation 
of emptiness. Because they have direct realisation of emptiness, they can have the pacifying absorption.

That thing that we say, “What is the cause for having that type of absorption?” It’s important to stress it’s not just that they 
have realisation of emptiness. It’s that they have control over that non-conceptual understanding, so it’s the control aspect, 

meaning they’re completely in control of that experience. When the bodhisattvas reach that 8th ground, they have pacified 
pervasive suffering, so for themselves, they are completely capable. They have reached that state of nirvana, which is this 

freedom or this pacification of pervasive suffering. They totally have the capacity to enter equipoise in that state of nirvana 
and not rise from that again. They’re ready to do that. They can do that at this point. However, they choose not to do that 

because they choose to completely destroy that idea that for their own personal sake they could just enter that state of 
nirvana and remain there. They destroy that attitude because they want to always be active in terms of benefiting other 

sentient beings, and here is the big difference with practitioners of the lesser vehicle, hearers and solitary realisers. Because 
when they [hearers and solitary realisers] get to the point where they are capable of entering that sphere of nirvana, they 

would just enter it and not rise from it. They don’t want to rise from there again, it’s a personal experience just for them.

Remember here that we are talking about bodhisattvas on the 8th ground, and what we know from the prajñāpāramitā text is 

this is the time where they definitely obtain the signs of irreversibility. When we spoke about irreversibility, we spoke about 
irreversibility in terms of the intention, and in terms of their application, or their practise.

In terms of the intention, the intention is that thought that they will completely destroy any manifest level of the desire or the 
wish to enter or obtain liberation just for their own purpose, just for their own benefit and sake, so this is the intention.

6 pp. 396 in Bo Jiang’s translations.
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And, in terms of application or practise, is that they obtain very stable realisation due to special method and special wisdom, 

the combination of those two.

So, you see how relevant it is here that we are talking about irreversibility in terms of their intention, that they completely 

destroy that attitude that says, “I could enter nirvana now here for myself, and never arise again.” They totally destroy that.

We say in terms of irreversibility we have two, first one is the intention or the thought and the second one is the application. 

For the application, or the practise, we say they obtain very stable realisation due to two things: 1) special method and 2) 
special wisdom.

Just to remind you, what the special method refers to, it is exactly that thing, that they destroy these thoughts thinking ‘for 
my own sake, I’m aspiring to reach the state of nirvana and enter there just for myself.’ And this is actually an inner sign that

they have destroyed that. And the second one, when we talk about special wisdom, the inner sign is that they have destroyed 
manifest, innate self-grasping. And the thing is that since they’re on the 8th ground, definitely they have abandoned self-

grasping, but here we’re talking about the manifest state of the innate.

If you have the commentary with you, on page 397, it’s talking about the special features of bodhisattvas who have obtained 

irreversability. Here the term for irreversibility is ‘non-regression.’

Its says:

“The mode of appearance of objects in their multiplicity after the attainment of the yoga of sameness between the life 
cycle and nirvana is explicated, as above. As to the constant meditation on peace, it does not refer to uninterrupted 

homogeneous equipoise, because no one other than the Buddha can directly perceive all things and teach the Dharma to 
sentient beings, while remaining equipoised in ultimate reality. [TL 118A] Therefore, it indicates that [bodhisattvas at this

stage] enter into equipoise in actuality without stressful effort, due to the pacification of laborious endeavours. All 
activities in the post-attainment [concentration] are established with the essence of the equipoise that directly realises 

actuality.”

That means that everything they do in post-equipoise has this illusion-like appearance. So, when they engage in the six 

perfections during post equipoise they have this illusion-like experience or appearance of those things due to the quality of 
their equipoise before.

We talk about bodhisattvas on the 8th ground, and we discussed here signs of irreversibility, but we know from the Perfection
of Wisdom sutras that signs of irreversibility can be obtained before the 8th ground. Actually, the 8th ground is the latest that 

you could get signs of irreversibility, and this occurs for bodhisattvas who have the least sharp capacities. For the 
bodhisattvas who are the sharpest, obviously, they will obtain irreversibility much earlier, and the point in which they obtain 

that is the heat level of the path of preparation. Those of middling capacity, will obtain signs of irreversibility when they 
obtain the path of seeing, and finally, those of the least capacity will get it on the 8th ground.

Whenever you obtain signs of irreversibility, whether you are sharp and you do it early, middling and you do it a bit later, or 
the dull bodhisattva and you do it on the 8th ground, to obtain those signs of irreversibility, you must have all these 

characteristics present, so that means that you must have this special thing in terms of your intention that says, “I will never 
enter, I have no intention whatsoever of entering the state of nirvana just for my own personal sake.” And also, you would 

have that irreversibility, in terms of your practise, which means you will have very stable realisation due to special means, 
and due to special wisdom. Special means here means that you have completely destroyed any manifest thought, and any 

opportunity, really, for the thought to arise that you will enter nirvana for your own sake, alone. And, the second one, the 
special wisdom, is that you have destroyed any possibility for manifest true grasping to appear. Okay, so, it doesn’t matter 

how early or how late you get signs of irreversibility, when you get them, you must have all these characteristics together.

We made this comment before, that these bodhisattvas who have obtained the signs of irreversibility, when they are at the 

state of post equipoise any activity they do, such as practising  generosity, or any of the six perfections or anything they do 
for the sake of others, appears to them like an illusion. So, that has a special meaning. If we are talking about bodhisattvas 

who have obtained signs of irreversibility, whether they are the sharp, the middling incapacity, or the least capacity, if they 
have obtained signs of irreversibility, it means that during post equipoise, always and without any fluctuation all activities 

will appear as illusions.

For other bodhisattvas, who have not obtained signs of irreversibility, there is no such pervasion. When they come into the 

period of post-equipoise, perhaps, sometimes things will appear as illusion to them. But at other times, they will not appear 
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as illusions. And the reason that this is happening is that, other bodhisattvas, not those that have obtained irreversibility, they 

have not completely destroyed every opportunity for manifest self-grasping, to arise. So, that means sometimes it arises and 
when it arises, post-equipoise activities will not appear as illusions. There are other times that they had a good mediation 

session before and they come out of that session and they carry some of that quality of equipoise. So, for them they will be 
this alternation in post-equipoise: sometimes activities and phenomena look like illusions, sometimes they don’t. And how 

often they have the illusion-like experience or for how long it will last and so forth, depends on the quality of the previous 
equipoise. If that was a strong meditation, if it had a long duration, if it was a good quality meditation, it will affect the post-

equipoise more and more.

Those who have obtained signs of irreversibility, when they are in state of post-equipoise, always have these illusion-like 

comprehension or appearance or phenomena. And the reason for that, comes down to them having this incredible familiarity 
with the object of meditation, which is emptiness. Very strong, very long, very deep familiarity with the object. So, when 

they are in post-equipoise, there’s no question, everything is like an illusion.

And also, we understand that from the 8th ground onwards, because even if you are the dullest bodhisattva, you will 

definitely get irreversibility on the 8th ground. So from the 8th ground onwards, everything will appear in post-equipoise like 
an Illusion because there for them, always, there is this emptiness or this lack of true appearance. They have completely 

destroyed any opportunity for manifest self-grasping.

Basically, here, we’re talking about two minds that are opposing each other. One is the mind to which everything appears 

like an illusion. And the other one is the mind where self-grasping becomes manifest. These two are contradicting each 
other. For as long as you have the mind to which everything appears like an illusion, for that long you cannot have manifest 

self-grasping. For as long as you have the mind of self-grasping you cannot have the illusion-like experience.

Going back in the commentary, page 397. The first half of the page, if you can go about nine and a half lines.

“As to the constant meditation on peace, it does not refer to uninterrupted homogeneous equipoise.”

This emphasis on the constant, because we say they are always on this meditation. So how do we explain that term 

“constant” here? It says it’s not uninterrupted homogeneous equipoise. It cannot be uninterrupted because only the Buddha 
has uninterrupted equipoise. And from within that state of uninterrupted equipoise the Buddha can engage in activities that 

benefit sentient beings. So when the Buddha is giving teachings he has not destroyed that equipoise. He has not arisen, he 
has not interrupted that equipoise. So that will be uninterrupted homogeneous equipoise. Here we’re talking about 

bodhisattvas. They cannot have the same quality with the buddha, so it has a different meaning. So it says it doesn’t mean 
uninterrupted homogeneous equipoise because no one other than the buddha can directly perceive all things and teach the 

dharma to sentient beings whilst remaining equipoised in ultimate reality.

And in that sentence, in the root text it says that they are entering, pacifying absorption. So just to explain that “pacifying” 

there. We say that what they pacify is gross exertion, gross effort. It says, “Therefore it indicates that bodhisattva at this 
stage enter into equipoise in actuality without stressful effort.” The word ‘stressful’ here means gross or great. So without 

great or without gross effort. So they have pacified gross effort. It’s important to stress this because they have not pacified 
all effort, only the buddha has pacified all effort. But they have pacified gross effort. So it is due to the pacification of 

laborious endeavours,  which means that the difficulty, the resistance on a gross level has been pacified.

When you hear this expression, “Stressful effort and laborious endeavours have been pacified,” it indicates that subtle 

exertion is still there, subtle effort is still required.

Then it says, “All activities in the post-attainment concentration.” “All activities” in post-equipoise--everything they do for 

the sake of others, generosity, any practise. And what he’s saying here applies to bodhisattvas on the 8th ground, 9th ground, 
and 10th ground. What happens to them during post-equipoise? All activities in post-equipoise are, it says here, “Established 

with the essence of the equipoise.” “Established with the essence” is another way of translating what we usually translate as 
“influenced by.” All activities in post-equipoise are influenced by the equipoise that directly realises actuality--realises 

emptiness. So whatever they do will be influenced by that equipoise, the quality of that equipoise. And because it is 
influenced by that equipoise that directly realises emptiness, in post-equipoise everything appears like an illusion.

We’re examining what happens for those bodhisattvas on the 8th, the 9th, the 10th ground in post-equipoise. To understand 
what happens there, we have to see what type of equipoise they engage. This is called “the space-like equipoise.” We use 

here the analogy of space because space indicates the mere lack of obstruction. When we say “the space-like equipoise” it 
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means they enter equipoise in something that resembles space, and that thing is emptiness, which is just the mere negation, 

or the mere vacuity that comes from having negated the object of negation, which is true existence.

They enter this space-like equipoise, and then, in post-equipoise, every practise that they will do, every activity that they will

do, will be illusion-like. So, when we are talking about bodhisattvas, from the 8th ground and above, it is pervasive that this 
will be their equipoise and this will be their experience in post-equipoise. If you’re talking about bodhisattvas below the 8th 

ground, it is not pervasive. Those who are intelligent enough or middle intelligence, those who have obtained irreversibility 
will have this experience earlier [before the 8th ground,] but those who have not, will be alternating. It will be an interrupted 

experience.

The last sentence in this paragraph says “it is intended by implication that bodhisattvas at this stage are endowed with the 

excellences, such as the immediate attainment of the nine stage, the ten stage, etc.” This translation is unclear. This sentence 
says that we’re talking about bodhisattvas on the 8th ground. But you understand, by implication or indirectly, that whatever 

we’re saying about bodhisattvas on the 8th ground will also apply to bodhisattvas on the 9th ground and the 10th ground. It 
says they ‘will be endowed with the excellences.’ So they will have the same qualities. There are three qualities that they 

have.

1. It doesn't take much effort to work for the benefit of others. 

2. It doesn't take much effort to enter equipoise on emptiness. 

3. Everything they do in post-equipoise will be influenced by the quality of that equipoise, and therefore they will 

have the illusion-like experience. 

These three qualities, whatever we say for the 8th ground bodhisattvas, you understand they’re applied to the 9th and the 10th 
ground as well.

In terms of the third quality, we say they have this experience in post-equipoise that everything appears like an illusion. And 
the reason and cause for having this experience is the strength of their familiarity with emptiness. If we look at the middle 

length biography of Lama Tsongkhapa composed by Khedrup Rinpoche, there is a point there where he is recording a 
comment that Je Rinpoche himself said. Khedrup Rinpoche, records Je Rinpoche saying:

“I am now very well familiarised with the subject of emptiness to the point that everything that appears to me in post-
equipoise, due to my understanding that they are empty of inherent existence, appears as illusion. There is not the 

slightest case or the slightest situation in which I have ordinary appearances that are not influenced by my understanding 
of emptiness.”

There’s a very interesting point here. We say that for those bodhisattvas who have signs of irreversibility, they completely 
suppress, there is no opportunity for manifest self-grasping to arise. But for other bodhisattvas who do not have signs of 

irreversibility, even if they have realisation of emptiness, even if they are arya bodhisattvas, there are opportunities where 
this self-grasping can become manifest. Now, there’s opportunity for the following question to arise: how could this be 

possible? Isn’t the direct realisation of emptiness and manifest self-grasping like opposites? The one is the one that harms, 
and the other is the one that is harmed. How can you say that you have direct realisation of emptiness in an arya bodhisattva, 

and at the same time also have the manifest self-grasping?

We have many quotations in many texts that state very clearly that wisdom realising selflessness and self-grasping are direct 

opposites. So, for example, in rNam ‘Grel, both in the first chapter and in the second chapter there’s a direct mention of that. 
In the first chapter it says,

“Isn’t heat and cold opposite? Just as they are direct opposites, similarly the wisdom realising selflessness and self-
grasping are opposites.”

In the second chapter of rNam ‘Grel (Pramān ṇavārttika) by Dharmakirti, he says “The wisdom realising selflessness is the 
direct opposite of grasping at the self.” And the reason for that is because their mode of comprehension--the way that they 

grasp the object, are directly opposing. “its mode of comprehension [...]” (now it’s referring to the mode of apprehension of 
the wisdom realising emptiness) “[...] is the correct one because it is the subject that correctly comprehends reality” because 

it realises selflessness. That’s the correct one.
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In another commentary to prajñāpāramitā of Gyaltsap Rinpoche (rnam bshad snying po’i rgyan) it says that the reasoning 

that establishes, or the realisation that sound is impermanent has the power to destroy the imputed misconception that sound 
is permanent, however, it can do nothing whatsoever for the innate grasping that sound is permanent.

If we really want to look at this issue in great detail, these quotations indicate that the wisdom realising selflessness, yes it 
harms grasping of the self, but it harms the imputed grasping of the self. Not the innate. Since it does not harm the innate, the

innate can be manifest.

How are we going to harm the innate? The thing with innate is it’s innate because we have great familiarity with it. If you 

want to harm it, you must develop great familiarity with the opposing view. Just to realise the view of selflessness, you 
realised it once, it doesn’t harm the innate. So great familiarity--this is what we way, the great strength of familiarity with the

object.

So we’ll continue with the next verse. The next three verses basically, but anyway, the next session is dealing with 

“2.2.1.2.1.4.2.3.2.2.1.4 Explaining the qualities of bodhisattvas obstructed by one birth.”7 So this is the fourth and the last 
type of bodhisattvas that we will be talking about. We have two major outlines and the second one is subdivided into two, 

again. So the first one is “the cause of entering enlightened actions without exertion,” and the second one is “entering 
enlightened actions.” And “entering enlightened actions” has two, “comprehending various enlightened actions compatible 

with disciples”8 and “teaching entering enlightened actions in dependence on that without striving.”

Okay, so the first verse

“Because of being free of all conception and (by) the power of previously projecting (that wish, bodhisattvas) 
without striving (establish) the purpose of maturing embodied beings.” [I.74]

If we look at the commentary, it’s again page 397. It’s the second part of the page. It says, “Due to the power of [their 
previous vows], such as the vow “May I benefit sentient beings!” and being free from stressful endeavours. And all 

conceptual thoughts that habitually insist on the truth status of things, bodhisattvas who are one birth away from 
enlightenment do not make any great effort to motivate themselves to teach, etc. Instead, they engage in spontaneous 

enlightened activities in order to develop sentient beings.” To “develop sentient beings” means to mature sentient beings. It 
says here, actually it mentions both things, they don’t need to have great effort to motivate themselves, so they’re free from 

that conception of motivation, but also because they have great familiarity with truth, with reality, they are free from the 
conception self-grasping.

I think that it has a special meaning to say, “free from conception” to refer to the motivation. It’s not just to be free from self-
grasping. Here we’re talking about 10th level bodhisattvas, obviously you don’t need to mention that. What is special for 

them is that they don’t have to specially motivate themselves to go out and teach or to go out and benefit sentient beings, and
that becomes perhaps more clear, it’s more evident in the sentence that continues just after the one we just read. It says,

“Although addictive obscurations, the grasping at truth status in things, has been eliminated from the eighth stage 
onward”

They’ve already abandoned that from the 8th ground, here they have already reached the 10th ground.

“strenuous endeavours. Such as the motivation for teaching Dharma have been pacified in this stage.”

What’s special? What’s a new element in the 10th ground? It is that they don’t have to motivate themselves hard to do 
activities for others.

Then it says, the last one,

“[Bodhisattvas at this stage] engage in other-benefit with effortless grace.”

We can stop here, and we have some time for questions.

Geshe la: Something need to be clarified?

Student: The lotus analogy Geshe la. The analogy where they use the lotus as the analogy. You know, “not born from the 
muddy waters.” In this analogy what does the lotus represent.

7 pp. 397 in Bo Jiang’s translations.
8 pp. 398 in Bo Jiang’s translations.
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Geshe la: The bodhisattvas born in samsara like the lotus born in the mud, or muddy water.

We have the mud and the water, and we can say they symbolise samsara itself, and then you have that which grows with in 
the mud or the water, which is the lotus, and it symbolises bodhisattvas who come and take rebirth in samsara for the sake of 

others.

Student: Geshe la, so the innate grasping would not be totally eliminated until you reach full enlightenment? Geshe la: 8th, 

we discussed, from 8th.

Student: So it would be totally gone from the 8th?

Geshe la: Yes. Innate grasping of true existence, you are talking about right? Student: Yes

Geshe la: Yes, from the 8th, abandoned.

Student: Fully abandoned?

Geshe la: Fully abandoned from 8th level of the bodhisattva bhumi. Just we read from the last quotation from Gyaltsap 

Rinpoche’s text.

We’ll read it again.

Geshe la: Just we read. I will read you again.

I don’t blame you for missing it, because the translation uses different terminology. Page397. 3 or 4 lines from the bottom 

up.

“Although addictive obscurations, the grasping at truth status in things [...]”

This actually refers to exactly your question, innate self grasping. Although that thing “[...] has been eliminated from the 
eighth stage onward strenuous endeavours. Such as the motivation for teaching Dharma have been pacified in this stage.” At 

this stage we are on the 10th ground. So it says “although you have completely abandoned innate self-grasping from the 8th, 
what’s new in the 10th is that you don’t have to motivate yourself. It doesn’t take much to motivate yourself.

Geshe la: The Prasangika school of thought, point of view, negative emotions, the root of grasping at true existence, innate, 
abandoned from the 8th ground of bodhisattva. However, the Middle Way Svatantrika is different. Need to differentiate. They

apply antidotes both obscurations. Afflictive obscuration and the knowledge obscuration, apply antidotes together, and 
abandon together. And once achieve buddhahood they abandon all together. So, even 10th ground bodhisattva hasn’t 

abandoned both, obscuration of the afflictive, and the obscuration of knowledge. They apply antidotes from the 1st ground to 
the 10th ground together. So the Prasangika view is different. The Prasangika thought is you can’t abandon together. First you

have to abandon all the gross level of the afflictive emotions first. All the gross negative emotions and gross obscurations has
to abandon first. Then subtle. You can’t abandon together. So you give the analogy of the [Tibetan]

The prime example that is given for that is the example of cleaning your clothes, and we say actually you cannot get rid of 
all types of stains just with one wash. The first time that you attempt to clean the clothes, you shake the piece of cloth, you 

only get rid of the gross ones. You don’t get rid of the subtle at the same time. To get rid of more ingrained, more subtle and 
difficult to get rid of stains, you have to come back to wash it again, and re-wash it, and re-wash it. So they are not 

abandoned together. It is a gradual process.

Geshe la: So grosser stains and subtle stains can’t be abandoned together. Has to be abandon gross level of the obscurations 

first, then have to apply subtle level of the obscurations to abandon. So can’t be, their assertion, lower schools, Middle Way 
Svatantrika School, they abandon together--obscurations of afflictive and obscurations of knowledge, together, abandon 

together. So Prasangika school of thought argue can’t be abandon together, gross and subtle. Has to sequence.

Student: Thank you Geshe la.

This is why, also, we have this terminology of the last three grounds, referred to as “the pure ground.” To call them pure 
grounds you must have got rid of something that was there before. What you have got rid of, by the end of the 7th, is 

afflictive obscurations and their seeds. So you are free from then, and then 8th, 9th, and 10th grounds are called “the pure 
grounds,” and from the 8th you begin working with knowledge obscurations.

Geshe la: Any other? ... Then we’ll stop now.
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